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Introduction

D. C. Lau 劉殿爵 was born in Hong Kong in 1921. He read philosophy at the 
University of Glasgow. From 1951 to 1978, he taught Chinese Philosophy at the 
School of Oriental and African Studies at the University of London, where he was 
appointed Reader in Chinese Philosophy in 1965 and Professor of Chinese in 1970. 
In 1978 he returned to Hong Kong as the Chair of the Department of Chinese 
Language and Literature at The Chinese University of Hong Kong. Following his 
retirement in 1989, he remained actively engaged in university life and, in the 
capacity of Professor Emeritus, took up the monumental task of overseeing the 
digitization of the entire body of China’s ancient texts. He passed away on 26 April 
2010, leaving all his assets to the Research Centre for Chinese Ancient Texts at 
The Chinese University of Hong Kong.

Lau is renowned for his English translation of two of the Four Books in the 
Confucian canon, the Analects 論語 (Penguin, 1979) and the Mencius 孟子 (Penguin, 
1970). Of the remaining two Books, he never set his hand to the Zhongyong 
中庸, but a draft translation of the Daxue 大學 was found among his papers. 
The translation here is based on the earliest extant version of the text, i.e., 
Chapter 42 of the Liji 禮記. I am grateful to Drs Florence Chan and Alice W. 
Cheang for their advice and suggestions on the preparation of the manuscript 
for publication.

   
                                   —Chu Kwok Fan 朱國藩

大學
Advanced School of Learning 
Translated by D. C. Lau
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[1] The aim of education in the Advanced School of Learning is to make 
apparent the bright virtues, to win the affection of the people, and to stop at 
the perfectly good. Knowing where to stop, one has a place from which one will 
not budge; having a place from which one will not budge, one can be still; being 
still one can be secure; being secure, one can think; being able to think, one can 
make gains.

Amongst things, there are those that are basic and those that are of derivative 
importance. Amongst affairs there are beginnings and ends. One who knows the 
order of priority is close to attaining the Way.

[2] In antiquity, those who wished to make apparent to the Empire the bright 
virtues first put their states in order; wishing to put their states in order, they first 
regulated their families; wishing to regulate their families, they first cultivated 
their own persons; wishing to cultivate their own persons, they first made proper 
their own hearts; wishing to make proper their own hearts, they made themselves 
single-minded in purpose; wishing to make themselves single-minded in purpose, 
they applied their intelligence. The application of one’s intelligence lies in the 
scrutinization of things. When things are scrutinized, the intelligence is applied; 
when the intelligence is applied, one becomes single-minded in purpose; when 
one is single-minded in purpose, the mind is proper; when the mind is proper, 
the person is cultivated; when the person is cultivated, the family is regulated; 
when the family is regulated, the state is in order; when the state is in order, the 
Empire will be free from trouble.

From the Emperor down to the common man, everyone looks on the cultivation 
of his person as being of basic importance. It cannot happen that, while what is 
basic is in disorder, what is of secondary importance can be in order, or, while what 
deserves attention is neglected, what deserves neglect can be given attention.

This is known as grasping the fundamentals. This is known as the application 
of one’s intelligence.



Advanced School of Learning

�



10

Renditions Autumn 2013

[3] What is described as single-mindedness of purpose is freedom from self-
deception. It is like disliking bad smells or liking beautiful sights. This is following 
what satisfies oneself. Hence the gentleman is necessarily careful when he is 
alone. A small man, in his privacy, knows no limits in the bad things he does. Only 
when he meets a gentleman does he shamefacedly hide his badness and show his 
goodness. What good does it do, when one is as transparent to others as if they can 
see one’s insides?

This is what is meant by ‘what is truly inside will show forth outside’. Hence the 
gentleman is necessarily careful when he is alone.

Zengzi 曾子 said, ‘To be watched by ten eyes, to be pointed to by ten hands, how 
severe!’ Wealth adds lustre to a house; virtue adds lustre to the person. When the 
mind is at ease, the body becomes satiated. Hence the gentleman is necessarily 
single-minded in purpose.
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[4] The Odes 詩經 say,
Behold the bend in the River Qi
Where the green bamboo grows luxuriantly,
The gentleman of culture—
It is as if he has been cut.
It is as if he has been polished.
How he is fine, how he is bold.
How great and grand.
All said and done, he is unforgettable.

‘It is as if he has been cut’ refers 
to learning. ‘It is as if he has 
been polished’ refers to self-
cultivation. ‘How he is fine, how 
he is bold’ refers to being in fear 
and trembling. ‘How great and 
grand’ refers to his imposing 
appearance. ‘The gentleman of 
culture … All said and done, he is 
unforgettable’ refers to his great 
virtue and perfect goodness, 
which the people cannot possibly 
forget.

The Odes say,
Oh! The King that 
has gone before is 
not forgotten.

The gentleman admires his 
excellence and is attracted 
to his attractiveness while 
the small man delights in his 
delights and is profited by his 
profits. This is the reason he is 
not forgotten after his time.
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[5] The Proclamation of King Kang 康誥 says,
Able to make virtue apparent.

The Tai Jia 太甲 says,
Look inwards to examine the clear Decree of Heaven.

The Book of King(s) 帝典 says,
Able to make apparent the lofty virtue.

In all these cases, what is made manifest is one’s own virtue.

[6] The Inscription on Tang’s Basin 湯之盤銘 says,
If one were to renew oneself for one day, then one will renew oneself 
day after day and for yet another day.

The Proclamation of Kang says,
Raise up a new people.

The Odes say,
Zhou may be an old state,
But its Decree is new.

Hence in nothing does the gentleman fail to use the utmost.
The Odes say,

The royal capital a thousand li square
Is where the people will stop.

The Odes say,
The chirping yellow bird
Stops at a nook in the hill.

The Master comments, ‘When it comes to stopping, should a man be inferior to a 
bird in the matter of knowing where to stop?’

The Odes say,
King Wen, the profound one,
How he continues to be bright, and stops in reverence.

In being a ruler of man, one should stop at benevolence; in being a subject, one 
should stop at reverence. In being a son, one should stop at being filial; in being a 
father, one should stop at being kind. In dealing with one’s fellow-countrymen, one 
should stop at good faith.
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