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Concepts of Hsiao (Filial Piety) in the
Classic of Poetry and the Classic of Documents®

Harry Hsin-i Hsiao

1 Hsiao in the Chas

j eatures of the ‘Western Chou (1122-771 B.C.) culture were
the concept of the mandate of Heaven (tien-ming K4y ), the virtue of reverence (ching-te
#4#8), and the coﬁéept of filial piety (hsiao % ). According to Ch’i Ssu-ho 2§ B0, the
importance of the concept of filial piety was probably second only to that of the
Mandate of Heaven.! In this paper, I will try to define the concept of hsiao through
examining the relevant source materials in the Shih-ching { #ZH# » (Classic of Poetry;
hereafter, Poetry) and the Shu-ching {2 & » or Shang-shu (3 &% (Classic of
Documents; hereafter, Documents).

Among the dis

We cannot say for certain how the concept of hsiao was developed during the early
part of the Western Chou. We are even less certain concerning the possible origin of
the concept of hsiao in the Shang dynasty.> What we can say definitely is that from the

* 1 am very grateful to Professor Ying-shih Yii of Yale University, Professor Benjamin Schwartz
of Harvard University, Professors David Knechtges and Ching-hsien. Wang of the University of
Washington, Professor Donal Holzm Ecole des Hautes Etudes en Sciences Sociales, Professors
Fu-kuan Hsii and Han-s New.Asia Research Institute of Advanced Chinese Studies,
i f the University of Victoria, who kindly offered invaluable suggestions. I
indebtedness to the Canada Council which kindly gave me financial

wish also to acknowledg
assistance. . wls
! See his “Hsi-Chou shih-tai chih cheng-chih ssu-hsiang” { PG {2 B BAE Y , Yen-ching she-
hui k'o-hsiieh QIETLERIE Y, 1 (November 1949): 19-49.
2 Ch’i Ssu-ho suggests that the concept of filial piety did not appear until the Chou period. See
his “Hsi-Chou shih-tai,” p. 33. Bernhard Karlgren lists a graph % as an early version of the word
hsiao. See his ‘““Grammata Serica Recensa,” The Bulletin of the Museum of Far Eastern Antiquities
(Stockholm), 29 (1957):301-302, #1168. Yang Jung-kuo #;45[E is even more positive concerning
the practices and theories of filial piety in the Shang dynasty. He lists King Wu-ting’s &7 (also
known as Kao-tsung & 5% in the Classic of Documents) observance of a three-year mourning period
and Hsiao-chi’s % filial devotion as solid evidence for the prevalence of the concept of filial piety
in the Shang dynasty. See his Chung-kuo ku-tai ssu-hsiang-shih & hE & B4 % (Peking, 1954;
rpt. Hong Kong: Joint Publishing Co. A&/EHEHRM=BEIE . 162), pp. 11-12. Yang’s interpreta-
tion is fairly influential in mainland Chna, especiary during the period when he was prominent in
the Anti-Confucian Campaign. However, according to Herrlee G. Creel, The Origins of Statecraft
in China (Chicago and London: The University of Chicago Press, 1970), I, 458-461 and Ch’i Wan-li
JRE B, Shang-shu shih-yi {3 E 2% » (Taipei: Chung-hua wen-hua ch’u-pan shih-yeh wei-yuan-hui
IS REE R B e, 1956), p. 108, Wu-ting's filial piety was a later interpretation. Again, ac-
cording to Chen Meng-chia BREF K , Yin-hsii pu-tzu tsung-shu % He BEEfEdi 8 (Peking: Ko-
hsiich ch’u-pan-she BB H R, 1956), pp. 430-431, Hsiao-chi’s. filial ‘devotion was a legend of the
he was.nat: kiio Z . in thé Shang period. Fang-chih
ir . 1 t-of the Concept of Filial Piety in Ancient
~1971),°p. 6 [This thesis is published in Chinese
Culture, 14.3 (September 25-55] concludes that there is no evidence to prove the existence
of the word hsiao during ‘Shang period. This conclusion is supported by my preliminary
research into some fifty. major-collections of the oracle bone inscriptions. However, I did not have
the opportunity to exhaust all the collections. Professor Paul L-M Serruys of the University of
Washington points out for me that the word hsiao appears in the following works: (a) Jao Tsung-yi
BERE  Chia-ku-wen pien { B, 8.10, p. 353; (b) Takada Chashid BSHAE , Koch hen
KA @K ¥, 33.24, (c) Nakajima Takashi HE . Shokei engen { ERPME N , p. 319; and (d)
Shirakawa Shizu [)1}## , Setsubun shingi LRI »H , 1B.96.

Warring States period, and furthermore,
Huang Jacobs 754k in h
China” (Master’s thesis, '




beginning of the Western: Chou, filial piety became a popular idea. The frequent
appearance of the word hsiao in the bronze inscriptions, the Poetry, and the Documents
suggests how extensively the concept of filial piety prevailed. The posthumous title of
the eighth king of the Chou dynasty, “Hsiao Wang” 2 7F (Filial King, r. 909-895 B.C.)
is another indication of the role of filial piety in the ruling house.

I will examine the concept of hsiao in the Poetry in Part 1. The conclusion of
Part I is tentative. In the light of evidence from the Documents, it has to be revised,
A further examination of the concept of hsiao in the Documents will be undertaken
in Part II. Then, in another article—"“Concept of Hszao in the Bronze Inscriptions”—

I will test to what extent the concept of l ]

Documents can b

£30°

The major spﬁrc rom which we derive a vivid and detailed description of the

8 For a comprehensive view of the bronze inscriptions see Chou Fa-kao JE1: i, ed. Chin-wen ku-
tin & &3 MY Vol 14, (Hong Kong: The Chinese University of Hong Kong, 1975), pp. 5283-
5292. For a brief discussion of the concept of /isico in the bronze inscriptions, see Li Yii-min
APE “Yin Choun chin-wen chung ti Asiao ho Kung Ch'iu hsigo-tao ti fan-tung pen-chih” & BX /&
L0 G CEILENE R R EAE W, Kao-ku hsiieh-pao K H B Y, 1974, No. 2, pp. 19-
28. Based on five articles in the journal Wen-wu {3 4%, and the following collections: San-fai
chi-chin wen-tsun { SR ESIEY , Shang Chou chin-wen lu-yi { & B & #E& Y, Li-tai chung-
ting vi-ch’i Kuan-shih & REACHEIAEILEGR Y , Ching-rung-ch'i tu-shih K HEAZEBE D , Chliin-ku-lu
chin-wen IEL S Y, Shang-hai po-wu-kuan tsSang ch'ing-tung-cl’i & LIRIEYIFERFTH#H S D, and
Chou chin-wen tsun {84 FEY, Li Yi-min lists 69 bronze inscriptions of the Western Chou
period, 18 of the Spring and Autumn period, and 6 of the Warring States period, supposedly con-
taining the word hsiao . ] i

According to Li, the characteristics of the con cept Qf hs

the bronze inscriptions belonging

l ancestol 11 as living parents and grandparents. The
eternal offering of ‘s ' is a basis feature of hsiao.

(b) Clan elders, elders® Materal relatives, and even relatives ( non-senior members), and friends
also become ob]ects ‘of “hsiao.

(c) Reverence for, and sacrifice to, the spirits and nature gods are also considered acts of hsiao.

(d) Hsiao is closely associated with other virtues. To be filial, one has to inherit the te 18 (virtues)
of one’s ancestors.

(e} Hsiao is an important ethical standard for evaluating each individual.

Li Yii-min’s summary is interesting although it is also somewhat controversial. I wonder whether
his equation of hsiao, ka0, and hao #F is justifiable. [His interpretation of hgo in terms
of hsiao is qualified. Not all of the hao in the bronze inscriptions are said to be equivalent of
hsiao. However, his equauon of hsiao and k'ao is partially wrong. He suggests that these two
words were interchangeable in the Western Chou period. Actually, they were interchangeable only
occasionally. Among the 231 phrases and sentences from bronze inscriptions containing the word
k'ao cited in Chou Fa-kao’s Chin-wen ku-lin, k'ao is interchangeable with hsiao in only 14 cases
(6%); and among 67 phrases and sentences containing the word hsiao, it is interchangeable with
#ao in only one case (1.49%). Obviously, the scope of their 1nterchangeab1hty was limited] Tt

is also rather vague as to the precnse meanmg of such expresswns as: siad'to one’s friends,”
ior Does it suggest that

one to be kind to one’s $CONEe

principles to the extent ths ertain’ type of pan-filialism already existed in the Western Chou period?
Can the concept of hsiao'i e bronze ‘inscriptions be corroborated with that in the Poetry and the
Documents? 1 will attempt to-answer these questions in a separale article.
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concept of filial piety during the Western Chou is the Classic of Poetry. Although this
anthology was compiled c. 600 B.C., the 305 odes and poems in it date from the
11th to the 7th century B.C.* The word #siao appears frequently not only as a single-
character term,> but also in several two-character compounds like: Asiao-yu 2% 7 (filial
piety and brotherly love),® hsiao-hsiang Z£=% (to present sacrifice filially; filial sacrifice),?
hsiao-ssu Z jp. (filial sacrifice),® hsiao-ssu 2% B (filial mind),? hsigo-tzu 2 F (filial
son),'* and hsiao-sun 2% . (filial grandson; filial descendant; sacrificer).!!

If we base our study on the passages which contain these terms ~~a;nt;tf‘tﬁ‘é single word
) Temembrance of deceased
(3) ‘conformity to their wishes

hsiao, the concept of filial plety in the Perry would be

parents and ancestors;
ofie were filial, one could receive such blessings

and teachings; and (4 ‘
as: longevity, glory, pros y,-an eternal succession of filial descendants, and a prosperous
and stable state. The limited scope of this concept may deeply disappoint many of
the scholars who are familiar with Confucian concept of filial piety. Applying this
concept to the Classic of Poetry, one may easily be tempted to expand the scope of
filial piety to include the following seven aspects: (5) longing for (living) parents; (6)
gratitude for parental loving care; (7) love and respect for parents; (8) support of
parents; (9) observance of three years’ mourning; (10) having many sons to continue
the family line; and (11) acquiring parental consent for marriage.

Indeed, if our minds are preoccupied with the classical concept of filial piety as
represented by Confucius down to the 19th century Chinese thinkers, we will be re-
luctant to exclude items (5) to (11) from our list, despite the fact iﬁat'ithe Poetry
never mentions them as aspects of ﬁlialkp' ty.. The. major dxﬁiculty in studying the
idea of filial piety in the: Po. 1y does ‘not_Tie so. much in its archaic language as in the
attempt to avoid oversi cation while at the same time avoiding reading too much
into the concept of ﬁhal piety ‘itself. If we take only the passages referring to the word

4+ The dating of individual poems is often difficult. See Henri Maspero, La Chine antique
(Nouvelle édition. Paris: Imprimerie Nationale, 1955), XIX, 354-6; Arthur Waley, The Book of
Songs (London: George Allen & Unwin Ltd., 1937, rpt. New York: Grove, 1960), p. 11; Chang
Hsin-ch'eng 7R s 3%, Wei-shu tung-k’ao { f52:0#% % (Shanghai: Commercial Press fGHHIZE 4 »
1954y, 1, 211-223; W.A.C.H. Dobson, “Linguistic Evidence and the Dating of the Book of Songs,”
T'oung Pao 51 (1964): 322-34; Herrlee G. Creel, Studies in Early Chinese Culture (Baltimore,
1939), pp. 49-54; Ku Chieh-kang BA%AM , ed., Ku-shih pien {5284 3 (Peking: P'u-she #4k, 1931),
I, 504-510.

5 The Classic of Poetry, No. 244/3 FiB3&¥ ; No. 252/5 H ¥4 ; No. 283 PIZLI=; No. 286
AKHFEF ; No. 299/4 SR # . Harvard-Yenching Index Series’ numbers. See Mao Shih yin-te
(A Concordance to Shih Ching), Harvard-Yenching Institute Sinological Index Senes Supplement
No. 9 (Peking: Yen-ching ta-hsiieh #i 5{A%t , 1934; rpt., Tokyvo: The Japan C ~for-East Asian
Studies, 1962), p. 147. -

6 Jbid., No. 177/6 WP R -

7 Ibid., No. 166/4 Z R -

8 Ibid., No. 20974 525 Z& 1

9 Ibid., No. 243/3, 4 K MRl -

10 1bid., No. 247/5E¥ﬁ¥~ N0 247/5F%FRE ; No. 282 B FF 1.

11 bid., Nos. 209/2, 300/4 FEAE; No. 209/4 {BEFT%; No. 209/5 FIRELL +

“No. 243/3 ]
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hsiao, we may -quite possibly oversimplify the Western Chou concept of filial piety.
Because the Classic of Poetry is not a collection of essays on ethics, many of the ideas
currently considered by the Western Chou people as aspects of filial piety might just
be expressed in poetic language without being connected with the word hsiao. However,
if we take the passages which, according to the popular concept of later times, should
be classified under filial piety, we may be in danger of reading too much into the
Western Chou concept. Between the two extremes there should be a middle way, but
the working out of a middle way is somewhat a matter of subjective speculation.
About a dozen of the poems and odes express  the: longmg for their
iking of h'\ pamnts (including ancestors).

parents, or state that

oughts of his father, especially of the

Among them, one s
rogemtor of the Dynasty:

latter’s longing for

Alas for me, who am [as] a little child,

On whom has developed the unsettled State!
Solitary am I and full of distress.

Oh! my great father,

All thy life long, thou wast filial.

Thou didst think of my great grandfather,

[Seeing him, as it were,] ascending and descending in the court.
1, the little child,

Day and night will be so reverent.

Oh, ye great kings,

As your successor, I will strive not to forget you.12

13

Filial piety here is understood in terms of “remembrai nd “reverence.” This is the
: “such and such virtues are filial.

only piece of this category whi
Other poems, express on§1ng for parents” or worry over them, are not labeled “filial.”
Among these poems, one states that the author could not bear to see his parents suffer
from the prevailing“\di\sofder.13 Five poems take the following theme: A soldier on
service is depressed because his parents are left in sorrow; or he is depressed because
he is not able to provide for his parents’ livelihood:

The king’s affairs must not be slackly discharged,
And [so] I cannot plant millet and sacrificial millet,
What will my father and mother rely on ?

12 Jbid., No. 286; James Legge, tr., The She King (Hong Kong and London, 1872; rpt., Hong
Kong: Hong Kong University Press, 1960), p. 596; No. IV, iC. 2. In Waley’s translation, the
poet’s thoughts of his father’s longing for the progenitor of the Dynasty | is replaced ‘with his deter-
mination to be ﬁhal hlmself and hlS thoughts of the forofathers ‘ es 5 _are translated as: “All

tors think that this was i

ancestral temple. Some this

the legend of King Ch’eng:
13 Poetry, No. 183.%"

hat _this poem was not composed by ng Ch’eng himself but is from
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How shall my"father and mother be supplied with food 714

The frequent appearance of this theme shows that the support of parents’ livelihood was
one of the commonly agreed upon duties that a son must perform. These poems and
odes also suggest that the interests of the king were in conflict with those of the parents.

The idea of gratitude for parents’ toil in rearing the children and the children’s
return of affection, is well expressed in the following poem:

. Alas for my father and mother,
Alas for all their toil in bringing me up!

Better to have di
Without a father, whom can we rely ?
Without a mather, Whom can we trust?
At every turn we should encounter trouble,
At every turn meet failure.

My father begot me,

My mother fed me,

Led me, bred me,

Brought me up, reared me,

Kept her eye on me, tended me,
At every turn aided me.

Their good deeds I would requite.
It is Heaven, not I, that is bad.l%

The expression of gratitude which would be labeled an impOrfanf"ziéi)ect of filial piety in
later times, is not labeled as such in.the " Classzc of Poetry. Whether the contemporary
concept of filial piet ;eréd thls“\sentlment is'not clear. What is certain is that this
poem exerted a great infl ence. It has been extensively quoted throughout Chinese his-
tory, even in times- of anti-filialism. The arrow of criticism in such periods was mainly
directed towards the rigid codes of institutionalized filial piety, cruel practices of extreme

forms of filial devotion, suppression of children’s natural rights, and superstitious ancestor
worship rather than the natural expression of gratitude.

Conformity to the examples, wishes or teachings of ancestors is mentioned in three
odes.’® The doctrine of conformity to ancestors’ wishes and examples might have had
an influence on the formation of Chinese conservatism. A certain leeway might be
provided by the concept of the will of Heaven, provided that the latter is not too closely
identified with the established rules and practices of the ancestors. But it happens that
they are very often closely connected in the Poetry. In one ode the ancestors are said
to be in Heaven. Although their will is not 1dent1ﬁe% with: tl ; 1" of Heaven, the

14 Jbid., No. 121, also
15 Ibid., No. 202; Wale
up by two other poems, N
16 Poetry, Nos. 240, 243, ‘and 244.
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observance of their xamﬁles is said to merit the blessing of Heaven. The relationship
between the ancestors and Heaven is close enough to nullify a possible function of
Heaven as an effective check against the abuse of the authority of ancestors.

Chou it is that continues the footsteps here below.
From generation to generation it has had wise kings.
Three rulers are in Heaven,

And the king is their counterpart in his capital.
He is their counterpart in his capital,

The power of generations he has matched;
Long has he been mated to Heaven's command

Has fulfilled what
A model to all
Forever pious [ iao, filigl] towards the dead,
A very patterfi of plety [hsiao, filial pietyl.
Loved is this One Man,

Meeting only with docile powers;

Forever pious [hsiao, filial] towards the dead,
Gloriously continuing their task.

Yes, gloriously he steps forward

Continuing in the footsteps of his ancestors.
“For myriads of years

May you receive Heaven's blessing !

Receive Heaven’s blessing!”

So from all sides they come to wish him well . . . . 17

A cloud of traditionalism overshadows this ode,\ . SEtS - direction of ﬁhal piety for
f rest in that it provided a
constant stimulus to ; ruling the state through the moral example
(especially filial piety):'of the ruler——an ethico-political assumption that whenever the
ruler shows his filial pléty, the people will follow him by showing their filiality. Fur-
thermore, since the ruler was supposed to be the “parent of the people,”® the people
would also show “filial piety” (docile obedience) towards him.

One poem has a verse which reads: “How do we proceed in taking a wife? An-
nouncement must first be made to our parents.”'® This was interpreted in later times
as a prescription of what a filial son should do. However, in its context in the Poetry

future development.

17 [bid., No. 243; Waley, Book of Songs, p. 265, No. 248.

18 Poetry, Nos, 172 and 251.

19 jbid., No. 101; Legge, She King, p. 156, Ne. L viii. 7. _Thi
“When one takes a wife, how is it done? The man.m
his Book of Songs, p. 67, N : text
must report to (or talk
the custom of the Shih-ch
reflects a traditional (post
of filial duties. -

“translated by Waley as:
T Uather and mother.” See
. nce is as vague as: “[One]
tl Waiey s mterpretatlon probably is closer to
r, Légge's translation is cited here simply because it
ing period) practice of citing this passage to demonstrate a dimension
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it does not necessarily sugéést any relation with filial piety.

The idea of numerous descendants and a continuation of the family line appears in
one poem.?* Having numerous descendants is considered a blessing in that poem.
However, there is no indication that it is considered filial, nor any indication that any-
thing contrary to it would be unfilial.

According to common belief, the custom of observing a three-year mourning period
for each parent had been practiced from time immemorial. However, the portion of
the Classic of Documents which refers to it might be a forgery of the Warring States
Ithough

period.?* Nor does this belief appears in the Poetry, e is one poem which

has been mlstakenly 1nterpreted as a eference 0 it.

If T could but see
And the earnest 1 er.worn to leanness !
My toiled heart-is worn with grief !

If T could but see the white [lower] dress !

My heart is wounded with sadness !

I should be nclined to go and live with the wearer!
If T could but see the white knee-cover !

Sorrow is knotted in my heart !
I should almost feel as of one soul with the wearer !22

The traditional commentators inferred that somebody was deploring the decay of filial
feeling as seen in the neglect of the three-year mourning habit. Both the Mao chuan
& EfE » (Mao’s Commentary on the Classic of Poetry) and Chu HSL s:Shih chi-chuan
K7 HEHn (Collective Commentaries on the Classxc of Poetry) quote Confucius’ say-
ings on the three years’ mourning. for. parents to 1llustrate their arguments. The “white
cap” in the first stanza en’uﬁedk by Mao as a ‘kind of mourning cap called lien-kuan
#5%E which was to be wrrn by mourners for their parents from the 13th month on,
while other commentators identified it as kao-kuan %57 to be worn after the lapse of
two years from the time of death. If the latter interpretation is correct, we can assume
that the supposed mourning period was at least longer than two years. However,

whether a “white cap” should be interpreted in this way is questionable. Assuming it
should, we still face a question on another level—whether the custom of the three
years’ mourning was regarded by Western Chou people as a feature of filial piety.

In fact, these problems will disappear if we make a careful study of this poem.

20 Poetry, No. 5.

21 See the further discussion of this question in Part II of this paper.

22 1bid., No. 147; Legge, She King, pp. 216-7. Modern scholarship -has shed that there is
no reference to a three-year mourning ritual in thIS‘ P rx&?ﬁ%tihis 1:is actually a courtship
song. Waley’s translation c¢ ' rsttgp “See his Book of Songs, p. 26,
No. 10: “That the mere g rry ‘me with such longing,/Cause pain so
dire!/That the mere glimpse 1d stab my heart with grief!/Enough! Take me with
you to your home./That a mere-glimpse of plain leggings/Could tie my heart in tangles!/Enough!
Let us two be one.” i e
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The Chinese text reads:
Shn chien su-kuan hsi, EREZEWES »
Chi-jen luan-luan hsi, PEA S
Lao-hsin t'uan-t’uan hsi. BLMEES o

Shu chien su-yi hsi, ERZERE

Wo hsin shang-pei hsi, FRLOMEES

Liao yii tzu t'ung-kuei hsi. W8 FREBRES o
Shu chien su-pi hsi, BE B EES »
Wo hsin yiin-chieh hsi, :L,\;mfg’%‘ ’

Liao yii tzu ju-yi hsi.
: : s evidence of the three years’
mourning are su-ki =20 or plain cap), su-yi & (white or plain dress),
and su-pi S48 (white or plain knee-covers). The chapters on mourning rites in the Li-
chi & 32 » and the Ta Tai li-chi ¢ K% M i » make no mention of these three
terms. The term su-kuan appears in the “Shih kuan-li 1-5E7& ,” where it is said
that a su-kuar was used for the capping ceremony in ancient times. Cheng Hsiian’s
#8 ¥ commentary interprets “su-kuan as a white cloth cap, which in contemporary
usage is a mourning cap.” Cheng’s comment is sometimes misunderstood as meaning
“su-kuan is a mourning cap.” In fact, what he was saying is that “white cap is a
mourning cap in present times.” He never said that “it was also a mourning cap in
ancient times.” According to Chai Hao Z2 % , the custom of regarding white as the
symbolic color for funerals and mourning did not preva11 earlier than the Warring States
period.2* In the Western Chou perlod ‘white. ‘ iis connotation. Thus

The only clues the

~ tion“of mourning rites.?

The virtues and av1or which - are la eled “filial” in the Poetry are mainly those
which have something tc ‘do with sacrificial offerings to deceased parents and ancestors.
But not all the odes with references to ancestor worship are formally associated with
the word “filial piety.” Only 39% (i.e., seven pieces) of them are so labeled.?® The
following is an excerpt from one of these odes of ancestor worship. Following a lengthy
description of ancestor worship, a stanza reads:

there is nothing in thi

Very hard have we striven

That the rites might be without mistake.

The skilful recitant conveys the message,

Goes and gives it to the pious son [hsigo-sun, filial descendant]:
“Fragrant were your pious offerings [hsiao-ssu, filial sacrificel.
The Spirits enjoyed their drink and food.

(Talpel Chung-hua we
24 See Ch'ii Wan-li, §
FLERE N (Taipei: Fu-jen
25 Poetry, Nos. 166,209,
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They assign to you a hundred blessings.

According to their hopes, to their rules,

All was orderly and swift,

All was stragiht and sure.

For ever they will bestow upon you good store;

Myriads and tens of myriads.”

This sacrificial rite is immediately followed by a feast, where:

The musicians go in and play,

That after-blessings may be secured.
Your viands are passed round
No one is disconterte
They are drunk, the:
Small and great all.. heir:-heads;

“The Spirits,” they say, “enjoyed their drink and food
And will give our lord a long life.

He will be very favoured and blessed,

And because nothing was left undone,

By son’s sons and grandson’s grandsons

Shall his line for ever be continued.”20

I have no intention of going into the details of the sacrificial ceremony, nor of comparing
the several variations of it. What concerns me here is that the sacrifice was often
called the “filial sacrifice” or “filial offering” and the proceeding was sometimes called
“to present sacrifice filially” or “to discharge one s filial duty,”?? the sacrlﬁcgr was called

a “filial son”?® if he was the heir to the person recelvmo sacnﬁce, or a “filial grandson
or filial descendant”*® if he was the grandson. or great grandson The filial sacrificial
ceremony was suppose img origev1ty, glory, numerous filial sons and descendants, a
stable and prosperous st nd many other unspecified blessings.*

One ode states that the Marquis of Lu #4{& sought the blessings through being

filial:

Reverent is the Lord of Lu,

Scrupulously he keeps his power bright,
Attentively he carries out every attitude and pose,
A model to his people.

[Truly admirable in peace and in war,]

Casting radiance on his noble ancestors,

Pious [hsiao, filial] towards them in all thing,
Bringing upon himself nought but blessings.31

26 Jbid., No. 209; Waley. Book of Songs, pp. 209-211, No. 199.
27 Poetry, Nos. 209, 166, and 283.
28 [bid., Nos. 247 and 282.
29 Jbid., Nos. 209 and 300
30 Ibid., Nos. 209, 247, 28
31 Jbid., No. 299; Waley,;B
fifth line.

d 300. :
of Songs pp. 267-268, No. 250, with a slight revision for the
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Here, “things filial” do not refer to sacrificial ceremony, but mainly to his virtue, be-
havior, deportment, civil and martial qualities. ~While other odes talk about seeking
blessings through sacrificial ceremony, this ode suggests a search for blessings through
displaying one’s civil and martial qualities. In this sense, this ode appears to be excep-
tional. However, from the point of view that the source of blessing is closely connected
with ancestors—the ancestors confer blessings after having received offerings in the case
of other odes, or after having been affected by the fine qualities of the descendant in the
case of this ode—there is still a continuity.
The Chinese text for the stanza quoted imm
pretation.
€9)]
(2) 4
(3) IR B
(4) Wei min chih tse HERZH
(5) Yiin wen yiin wu AR
(6) Chao chia lieh-tsu  FE{RZFIHE »
(7) Mi you pu-hsiao BERARZE »
(8) Tzu ch’iu yi ku H3RFEME o
It is not impossible to interpret this stanza in the following different ways:

“allows leeway in inter-

(a) The Lord of Lu (1):
displaying his virtue
or keeping his power bright Q2) i .

watching, over his deportmen & " 3) 190 he seeks

by becoming model of ‘the’ people @ blessings (8)
being admirable.in peace and in war %)
casting radiance on his ancestors 6)
filial towards them in all things ™
®)
2 so that becoming the
(3)  model of the people e 1
(1): by { (5) —(8)
(6) j
(7
(c)
(2)

(3

(1): by

—=(7) — (8)
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fe o @ {
(1): by { @ (—' ©6) = (7 = (8)
Lo /

If we take the first interpretation, then “filial piety” would be something parallel to the
qualities mentioned in lines 2 to 6. Filial piety could be independent of, but could also
overlap with part of, those qualities referred to in lines 2 to 6. This would also be
> third one\ the seventh

true if we take the second interpretation. However, i
line: “Filial towards them in all thm 7. Wi : a summary of lines
2 to 6: to display one* xcellent civil and martial quali-
ties was filial piety, and ﬁect one’s anccstors was also filial piety. If we take the
last interpretation, it would mean that the person, with his fine qualities as listed in lines
2 to 5, was able to affect his ancestors. The qualities listed in the second to the fifth
lines were not themselves equivalents to filial piety, but they were used as means to
affect one’s ancestors; they were the qualities through which one could impress or win
over one’s ancestors and become filial.

Before engaging in a further discussion of the problem, I must go back to the
question raised at the beginning of this section: Whether the filial piety of this period
involved only concepts related to ancestor worship, or whether it might also have in-

volved other acts, as listed in the sixth to the eleventh items at the begmnmg of this

section. .
If the third interpretation on p. 430 is the correct. meanmg of the original Chinese
text, then we can readily . ed.t ‘assert that the concept of filial piety in the Classic
eleven itéms. But T am afraid that the third interpretation
wise we will introduce into the Poetry the idea of pan-

of Poetry would imply al
cannot but be rejected. 0
filialism which is compléfely foreign to the rest of the Poetry. It seems that the last
interpretation is the most acceptable one. If we accept the last interpretation, we cannot
yet give any definite conclusion for the items numbered 6 to 11 at the beginning of
this section.

Let us recall again those which were labeled “filial.” Except for two of the odes
which mention that to conform to the wishes of the deceased parents or ancestors is
filial, all the other odes and poems in which the word hAsiao appears have something
to do with sacrificial ceremony to ancestors. Thus, it does not seem inappropriate at
this moment to oﬁer the hypothesis that the term “filial piety” in the Westg;n Chou

One may argue that ¢ not -a-collection of philosophical or
ssaylst may put the label of “filial piety”

d under filial piety, but a poet may not put any such label

ethical essays. A philosop
on something he has classil
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on it. He may sitp y‘“‘éf(press the filial feeling with a few concrete images without giving
any abstract term of “filial piety.” Secondly, among the poems which express longing
for parents or a deep concern for parents, only one of them employs the term hsiao.
Suppose this poem had not been selected for the Poetry, none of the poem or ode
depicting the feelings of longing and deep concern for parents would have been formally
associated with the term hsiao. Is it not enough to show the danger of overreliance
on the formal label “hsiao”? If so, how can we exclude the items 6 to 11 from being
covered by the concept of filial piety? ;

oet might not always

These arguments are reasonable. The first argument, ;
b 1e: second argument, it may

employ the abstract term “hsiao”, is_convincis
IOVj ‘ o¢ml with reference to hsiao (Poetry,

also be convinci
No. 286) expre
poems and odes;:. I
case. The poéfn concerned was in fact the prayer of a young king to his deceased
father declaring his sentiments in the temple of his father, and hence is different from

longing for: péreﬁ s in a manner similar to that found in the other
wever, from a closer examination, it appears that this is not the

the other poems and odes in question.

Perhaps as far as the Classic of Poetry is concerned, it does not seem to do injustice
to assume that the original meaning of the term hsiao in the early Western Chou referred
mainly to some filial devotion in connection to ancestor worship such as to present sacri-
ficial offerings to the deceased parents and ancestors,®® to conform to their wishes and
teachings, and to always keeping their memory alive. And since an unceasing continua-
tion of descendants (in a patrilineal society, male descendants) was essential to unceasing
‘considered ﬁlial The next

performance of sacrifices, to have a son or many so

This hypothesis feads to two difficult problems. First, it sounds somewhat unnatural
to say that the concept of filial piety should start with one’s obligation towards the
ancestors and dead parents and then be extended to the living parents rather than the
other way around. It would appear more natural that the concept of filial piety be
applied to the living parents first, then be extended to the deceased parents, and finally
to the ancestors. Unfortunately, no material in the Poetry is decisive enough for us to

do any conclusive analysis.

The second difficult problem is: Even though we accept this hypothesis tentatively,
there is no reliable way to determine when the second stage occurred. Is the fact that
so many poems refer to affection for and support of parents, enough for us to arrive at
the conclusion that the concept of filial plety had already -beé; nded to cover these

82 This had a gregti deal to do with the ancient belief that the spirits needed food, etc.
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I Hsz'éb in the Classic of Documents

In Part I, after an examination of the odes and poems in the Classic of Poetry,
I was inclined to assume that the original meaning of the term Asiao in the early Western
Chou dynasty referred mainly to some filial devotion in connection to ancestor worship;
and that the objects of filial piety was gradually extended from ancestors and dead
parents to living parents in the next stage of development. This hypothesis appears to
be strange. Whether it can be supported by the evidence in other Western Chou source

materials or not will be discussed in Part I1.33
The appearance of the word hsiao in the Shy hing
frequent than in the Cl ‘ !

k f Documents) is less
itically - take the canonical Thirteen

Classic edition as the he word ‘siao appéars eight times in the Documents. But
this edition of the Documents is the Old Text version which has been proved to be a

late forgery of the third or fourth century AD.3* A late forgery may contain earlier
materials, so that a text might be used, with caution, if there were not a much more
reliable Modern Text version available. However, the Modern Text version of the
Documents is also questionable. Ch’en Meng-chia is of the opinion that all the 29
documents in this version were revised by Confucians from the States of Ch’i and Lu
during the Ch'in dynasty (221-207 B.C.)." But according to Matsumoto Masaaki
and Creel, some documents are authentic.?s

The word hsiao appears four times in the Modern Text version of the Documents:

(1) He [Shun] is the son of a blind man. His father was obstin kﬁpﬁﬁcipled;
his [step-] mother was insincere; his half brother Hsi o WES ar He has been

rite o-define the concept of hsiao in the Poetry
and the Documents. Amo em, “the quility of “the following two works is very poor: (a)
Ch'iu Shih-ju F=34n, “Shif kan-fa hsiao-ssu ti yen-chiu” & FHiR % HMIHIL Y , Chung-hua
wen-hua fu-hsing yiieh-k'an AL PHELALER AT, 4.9 (September 1971): 47-49; and (b) Li Kuo-
liang ZR B, “Ju-chia hsiao-tao ssu- hsiang ti yiian-yiian” & {5828 B BRI B IR 3 , Nii-shih-chuan
hsiieh-pao & T FFHEBE %, 4 (March 1974): 73-77.

Fang-chih Huang Jacobs’ article (see note 2 above) is superior to the above two articles, al-
though she occasionary misinterpreted the earlier concept of Asiao in terms of the later orthodox
Confucian concept of filial piety. Professor Hsii Fu-kuan’s article (see note 39 below) is very
stimulating.

34 Tseng Yin-ch'ien € E#H,, Shang-shu cheng-tu & EHEE M ¥y (Peking: Chung-hua Shu-chii s
J&, 1964). Yen Jo-chii R#IE, Ku-wen Shang-shu shu-cheng {2 X EHEB Y, Huang-Ching
ching-chieh hsii-pien & Bi5#EHEMEHE » ed. (1888). Chang Hsin-ch'eng, Wei-shu, I, 126-198. Paul
Pelliot, “Le Chou King en Caractéres Anciens et le Chang Chou Che Wen,” Mémoires concernaat
U'Asie orientale 2 (1916): 124-158. Bernhard Karlgren, “On the Authenticity and Nature of the
Tso chuan,” Goteborgs Hégskolas Arsskrift 32 (1926): 3-65. The authenticity of the Documents is
discussed in pp. 49-53. Ch'ii Wan-li, Shang-shu shih-yi  (Taipei: Chung-hua wen- hua chu -pan
shih-yeh wei-yiian-hui, 1956), pp. 12-14. Ch’en Meng-chia , Shang- ru A EBRRY
(Shanghai: Commercial Press, 1957), pp. 114-135. Herrlee G T Origins of Statec;aft in
China, vol. 1, The Western Chou Empire (Chicage. and’ ‘Londo ity of Chicago Press,
1970), pp. 447-448.

35 Ch’en Meng-chia, Shang-

36 Matsumoto Masaaki FA A& Shun]u sengoku ni okeru Shosho no tenkai & BB X
TWECEEY (Tokyo: Kazama- shobo ELEEE |, 1966). Creel, Origins, pp. 448-463. Creel thinks
12 cut of 29 documents are generally reliable as source materials of the Western Chou period.

33 There are some attem
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able, however, by his filial piety to live in harmony with them, and to lead them gradually
to self-government, so that they no longer proceed to great wickedness.37

This passage from the “Yao tien ZZHL ” chapter was supposed to be a recommenda-
tion for Shun by eminent officials of Yao. It is unreliable in two senses. First,
Yao and Shun are legendary figures, so that this cannot be a realistic record. Secondly,
a legend may reflect the intellectual climate of the time during which it was composed.
If the legend of Shun existed in the Western Chou period, this document might be used
as an example of the Western Chou concept of filial piety. Some scholars believe that
the “Yao tien” was fabricated sometimes between Confucxus and Mencxus, but Hu Hou-
hsiian points out that some parts of -this document can be confirmed by oracle bone
inscriptions.3® theles idnahwhxch refers to Shun’s filial devotion seems to
be a later addition Sp was composed during the time of Mencius or a little
cords several passages praising Shun, but none of them praise

earlier. The Analects
him as a filial son. There is a passage in the Chung-yung {{rhJEY» praising his filial
behavior, but the authenticity and date of the Chung-yung is disputable. The first
traceable person who praised Shun’s filiality was Mencius.?® If Mencius was not respon-
sible for fabricating Shun’s filiality, someone a little earlier may have been.

(2) The sixth paragraph of the “Chiu kao j#%:” chapter also has the word
hsiao. The “Chiu kao” was a charge given by a king to Feng.** This king prohibited
the use of intoxicating liquor, except in a few special cases such as in connection with
sacrifices, or in a happy reunion of a family when a filial son came back from far-away
lands. Legge’s translation revised by Clae Waltham reads:

k at you may therby filially minister to your
rparents are happy, you may set forth your spirits clear and

However, according to Ch’ii Wan-li, the last sentence should be interpreted as: “When
your parents are so pleased to see you coming back from doing business in faraway
lands, and prepare a family feast, the prohibition of the use of liquor may be lifted.”*

37 Ch'ii Wan-li, Shang-shu, p. 8. James Legge, tr., The Shoo King, in The Chinese Classics, vols,
3 & 4 (Hong Kong, 1865; rpt., Hong Kong University Press, 1960), I. iii. 12, p. 26.

38 Ch’en Meng-chia, Shang-shu, p. 112; Ch'ii Wan-li, Skang-shu, pp. 2-3; and Matsumoto Masaaki,
Shésho, pp. 240-246 hold that the “Yao tien” was a post-Confucian fabrication. Hu Hou- hsiian
#E % disagrees with them. See Hu's Chia-ku hsiieh Shang shih lun-tsung & PEEFHRE H
(Cheng-tu J& & : Ch'i-lu ta-hsiieh kuo-hsiieh yen-chiu-so P& kZEEFIZLET, 1944-46).

39 Hsii Fukuan #Rf#, “Chung-kuo hsiao-tao ssu-hsiang ti hsing-ch’eng yen-pien chi ch’i li-shih
chung ti chu wen-ti” & PEFEERE ﬁﬁ’]lﬁﬁ*ﬁ?‘i&&itf EPE’J%F']% %-in his Chung-kuo ssu-hsiang-
shih lun-chi & hFEBAEGGEN (Tai hu : >hung sang shu-chii e ER , 1959), pp. 157-

158.
40 Feng #f is the n K*ang-shu ﬁﬂ See Chen Meng chia, “Hsi-Chou t'ung-ch’i tuan-tai”
Y PRGBS BTG - hsiieh-pao’ (September 1955), p. 163.
41 Clae Waltham, S..l hing: - Book of History (Chicago: H. Regnery, 1971), p. 154.

42 Ch'ti Wan-li, Shang-shu, p. 85.
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Poeiry and the Classic of Documents

The Chinese text is too: ague to determine which interpretation is correct, although
Chii’s seems better. Actually, the difference in these interpretations does not affect my
study of the concept of filial piety. This passage does not give us much detail as to
the content of Asiao. However, it gives us a very important clue that the support of
parents’ economic needs was considered hsiao in the time this document was written.
The date of this document, therefore, is crucial in order to answer the question raised
at the end of last section. It may also prove crucial in overturning the hypothesis offered
at the same place.

One tradition attnbutes this document to King Ch’en }325 1115-1079 B.C. ), or to

Wu & FE (r. 1122-1
scholars.*® If King Wu the author,
beginning of the Chou dy ty the support of parents’ livelihood was considered to be
an aspect of filial piety. If this is true, I am afraid the working hypothesis tentatively
arrived at the end of last section—that the term hsiao in the early Western Chou referred
mainly to filial devotion in connection with ancestor worship-—must be revised or ab-
andoned. Even if this document was written by the Duke of Chou or K’ing Ch’eng, my
working hypothesis must be revised. I am a little reluctant to do so, because that
assumption is supported by many poems and odes in the Poetry. I do not have enough
evidence to reject the authorship of King Wu, King Ch’eng, or the Duke of Chou, but
I suspect that there could be later additions to the “Chiu kao” as in the case of many
pre-Chin books. Perhaps, Ch’en Meng-chia’s opinion that the Documents was revised
during the Ch’in*¢ may not be lightly dlsmlssed Whether the worc ;hszdo here in ques-
tion is a later addition
There being no decisiv

en one cannot but say that as early as the

being.

(3) The king says, “O Feng, such great criminals are greatly abhorred, and how
much more detestable are the unfilial and unbrotherly—as the son who does not reverently
discharge his duty to his father, but greatly wounds his father’s heart, and the father who
can no longer love his son, but hates him; as the younger brother who does not think of
the manifest will of Heaven, and refuses to respect his elder brother, and the elder
brother who does not think of the toil of their parents in bringing up their children, and
is very unfriendly to his junior. If we who are charged with government do not treat

43 See the “Preface to the Docwmnents” and the “Wei shih-chia & t3” chapter in the Shih chi
KHiEy.

44 Ts'ai Ch'en £ ik, Shu chi-chuan { LM Y  (Taipei:
San-pien ed., 1975), the “Chiu-kao ” chapter. )

45 Karlgren, “Glosses on the Book of Documenits
Eastern Antiquities, 20 (1948)
Dubs, “The Archaic Royal
Origins, p. 451.

46 Ch'en Meng-chia, Shan;

plf ts’'ung-k’an

Commercial . Pre

1), The Bullet e Museum of Far
‘Hsi-Chou t'ung- ch’ ” 1, 163-164. Homer H.
T'mmg Pao 46: (1958) 227-228, n. 2. Creel,

Chou] Rehglon,

“pp. 135-146.
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parties who proceed . such wickedness as offenders, thc laws of our nature given by
Heaven to out people will be thrown into great disorder and destroyed. You must re-
solve to deal speedily with such according to the penal laws of King Wen, punishing
them severely and not pardoning.”47

The above passage is from the “K’ang kao f§i%” chapter, which was a charge given
by King Wu to K'ang Shu (Feng) when the latter was appointed as Director of
Crime and, simultaneously, gained the fief of K’ang in lieu of emolument.*® There-
fore, this document was also an early Chou work. This passage is important in that it
indicates the incorporation of filial piety into legal codes. As Waqgt Kg,lo-wet comment-

should be a moral obhganon wa : aslegal\ obhgatlon And the punishment for filial

impiety was severe..

Filial impiety- (pu—hszao) was the crime of the son, but as Legge pointed out, this
passage ‘“‘goes on to speak of the father’s failure in duty as well as the son’s . . . we
must understand by pu-hsiao all offences between father and son.”®® Such an implication
of the term pu-hsiao seems to be awkward. I suspect that the author might originally
merely intend to list the son’s failure in his filial duties as a crime of pu-hsiao, but then,
feeling that a wicked father should also be punished, he accordingly added the father’s
failure in his duties to the son under the crime of pu-hsiao as well. Otherwise, we must
assume that hsiao referred to the father’s duty towards the son as well as the son’s
towards the father in the early Chou. This would be an anomalous usage. One is
. Tt may be pos-

tempted to suppose that the term pu-hszao here was a carel

: igation towards his father rather than towards the

here conmsted mainl :
misuse, then the concept of hsiao referred to mutual love and

ancestors. If it was.

obligation between father and son. No matter whether the term pu-hsiao was a misuse
here or not, the results all suggest the same thing: hsiao was concerned with the rela-
tionship between father (parents) and son (children), and not with that between ancestors
and descendants. Thus, from this and the other case in the Documents discussed above,
it does not seem proper to insist that in the very beginning of the Western Chou hsiao
originally referred to one’s obligation towards ancestors primarily.

Hsii Fu-kuan believes that filial piety was a new politico-ethical principle introduced
in the beginning of the Chou dynasty. He remarks that the urgent task felt by the

iy

41 Ch'ii Wan-li, Shang-shu, pp. 80-81; Waltham, Shu Chi
48 Creel, Origins, pp. 450-451. L
49 Wang Kuo-wei T B4 Yin, Chou : , in his Kuan-tang chi-lin
REEEM Y (Peking: Chun hua’ shu-chti, 1959, ‘rpt.), p 452, Cited in Fang-chih Huang Jacobs,
p- 13.
50 Legge, Shoo ng, P 392,
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Concepts of H Classic of Documents

Chou founders was t nsolidate their power through the enfeoffment of their relatives
in strategic areas so as to control the nonrelatives, and to maintain order among their
relatives through the tsung-fa 5z #: system. The inner force to sustain the structure of
the tsung-fa system was the ethical principles of filial piety and of deference to elder
brothers. They hoped to keep the Chou house an unbroken unit through these. institu-
tional and ethical devices. The key symbol for unifying the Chou house in the beginning
of the Chou dynasty was King Wen 32 E.5! The sons of King Wen were urged to
be filial to their father, and the grandsons of Wen were urged to be filial to their grand-

Acc

posSrble to advance
eneration, the object

father ng Wen as well as to their own fathers

fathers‘ the sons of Wen. Confo-rmlty to King
Wen’s wishes and exam ¢ ‘was filial for the second generation. Conformity to King
Wen’s example through obedience to a son of his was filial for the third generation.
Thus, we see that the object of filial devotion was the father as well as the ancestor.
In the earlier period when King Wu was the key preacher of filial piety, the object was
the father. Later, when the Duke of Chou preached filial piety to King Ch’eng and
other nephews, the object was the father as well as the grandfather. And much later,
it was the father as well as the ancestors.

Thus, “filial piety” was originally applied to one’s obligation towards his father,
but soon afterward was extended to include one’s piety towards his ancestors. So far,
this hypothesis appears to work well. It can be used to interpret the excerpts from the
Classic of Poety and the Classic of Documents. Furthermore, the ﬁrst difficulty of the
working hypothesis for the previous_section Ttaised at. the end ‘of Part T can be easily
solved. (As will be ex ‘edi"n\ my book on filial piety "in ancient China [to be
published by the Caml e Umversrty Press], this hypothesis might have to be rejected
according to the source matenals in the bronze inscriptions.)

(4) Uncle Yi-ho, you render still more glorious your illustrious ancestor. You
were the first to imitate the example of Wen and Wu, collecting the scattered powers
and continuing the all but broken line of your sovereign. Your filial piety goes back to
your accomplished ancestor and is equal to his.52

This document was dated quite late in the Western Chou.’ Filial piety was understood
to mean imitation of the examples of the founders of the Dynasty and the continuation

51 Hsii Fu-kuan, “Hsiao-tao ssu-hsiang,” p. 158. Traditional view holds that th ung-fa system
was devised by the founders of the Chou dynasty. However, accordi ng-chih Chang,
a tsung-fa system was practised in the Shang dynasty. See_ hf.f»Eiir éCfﬁizese sCtvtlzzatton Anthro-
pological Perspectives (Cambridge, Mass. and London:* Harva sS

52 From the “Wen-hou chi i
tham, Shu Ching, p. 239, w

53 Ch’en Meng-chia, “Hsi
# % (Peking, Jen-min ch’u-pan

revision. &% o0
‘ung-ch’i,” III, 113, Kuo Mo-jo, Chin-wen ts'ung-Kao, { &3
AR BRI, 1954), pp. 229b-301. Creel, Origins, p. 454.
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of the line of ‘sv.i‘ccessro'il unceasingly. Whether it implied obedience to parents is not
clear. If my new working hypothesis is not too far from the truth, we may say that
obedience to parents was implied, but the political implication of conforming to the
examples of the ancestors and keeping the lineage of the ruling house unbroken, re-
ceived a greater emphasis.

(5) The following passage does not contain the word Asiao, but is generally in-
terpreted as one of the most important sources of the three years’ mourning, which was
sometimes considered as the center of filial piety during the imperial period.®*

The Duke of Chou said, “...
Chinese text, he
and among ;
shed, it ma
inclined not ¢
dom.”53

time ‘of Wu Ting [in the
first away from the court
me to the throne and occupied the mourning
peak for three years. Afterwards he was still
ak;- but when he did speak, his words were full of harmonious wis-

This passage is from the “Wu yi fEi&” chapter, which is commonly attributed to
the Duke of Chou, and is regarded as genuine by eminent and critical scholars. But
Creel has proven it to be a forgery, written after the end of Western Chou but before
the time of Confucius.’® Ch’li Wan-li notices that a similar story about Kao-tsung’s
keeping silence is also told in the “Shen-ying 3JE ” chapter of the Li#d shih ch'un-
chiu & B EKERK» , but the implication of the story in the Lii shih chun-ch’iu is
neither mourning ritual nor filial piety, but rather care in conversation, especially in
conversations related to policy making Chv’ii is of the opinion that this implication might

In Confucnusk

tsung liang-an, san-nien pu-yen 52 » =4 F ?” Con-
fucius® reply was: “Why must Kao-tsung be referred to as an example of this? The

does it mean by K

ancients all did so. When the sovereign died, the officers all attended to their several
duties, taking instructions from the prime minister for threc years.”®® Following Con-
fucius, this Shu-ching passage has generally been considered to relate to a three-year
mourning ritual,5® which had been universally practiced since time immemorial. The

54 For instance, see the biographies of filial children in the twenty-four dynastic histories, where
the observance of the three years’ mourning was very much emphasized.

55 From the “Wu yi” chapter. Ch’ii Wan-li, Shang-shu. p. 107, Waltham, Shu Ching, pp. 179-
180.

56 Creel, Origins, pp. 458-461.

57 Ch'ii Wan-li, Shang-shu, p. 108.

58 Analects, 14.43. James Legge,
of the Mean, in The ?
Press, 1960), p. 291.

5% Ch'ii Wan-li, Shang-shu; p. 108. Yi Hsing-wu THE, Shuang-chien-ch’ih Shang-shu hsin-cheng
&R R BB N (Peking: Chih-li shuchii BEERF, 1936), 3:27b-29%a.

at Learning, and the Doctrine
t., Hong Kong: Hong Kong University
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the 1960°s and early 1970’s still quote it to lament the de-
terioration of ancient\r uals.

Chinese conservative

However, according to the oracle bone inscriptions, Kao-tsung (also known as King
Wu-ting, 1324-1266 B.C.) was an extremely energetic ruler. Thus, “this three years
of inactivity seems unlikely. Furthermore, there seems to be no definite evidence that
the practice of three years of mourning—at least to anything like this extent—was in
fact this early, although the Confucians tried to represent it as having been. Even as
late as the time of Mencius it seems to have been by no means universal.”®® There
is no positive evidence as to the prevalence of the three-year mourning ritual in the
Western Chou period, let alone of its having been regarded as an aspect of filial piety.

In sum, the concept of filial plety had 1tsg¥i<;1g111ﬁcan~ pment in the Western
Chou period. The  the-Shang became an ingredient of
hsiao. Sacrificial o: rmty to the teachings of the ancestors

(especially those of ;t “founding %ﬁihers of the Chou dynasty), obedience to the father,

love for parents, support of parents’ livelihood, and having male descendants, etc., all
became integral parts of this ethico-political requirement, hsiao. However, the practice
of three years’ mourning does not seem to have been considered a requirement of hsiao
in this period. These are what we can induce from the Poetry and the Documents.
Further researches are necessary before we can say whether or not the conclusion
reached in this article can be supported by other source materials of the Western Chou
period.

60 Creel, Origins, p. 461, Al
p. 124, n. 3. Rev. ed.
1960).



444

() R (93O hRZE R
(FXHE)
# o X

«%»m%iﬁﬁ ﬁ@&ﬁ~ﬁ'mﬁﬁiﬁmﬁ%%ﬁﬁﬁ Lﬁ%ﬁ
Kbik%ﬁ ASCEMBERR QY ~ CF ) NI o A D BE— R
@R %&EE«%»\«i»w& » DI FRTE AR R FEE B o
ﬁi%~%ﬂm«%ﬂ»oﬁw«%ﬁ»¢éﬁ$$ﬁ@ s HI AT Y MBI
B TFIGE : 1. BATR AR CEARE ~ AR » 2. B PSR » 38T MK % »
HEMMAEE > LB e NTEES 2% ER  HREG  RABET
i TR i o DL » PUPE 5y B RN E BRBHAZIL
REE S hBERDHME ERIEFARNEEEA o Flin ;5. BSTEHARE - 6.8
WAREE LB TERT > 8. ERRE ) 9.5 ﬁZE*H)%%%%U%&?%)
DURHE TR AN » 11 ARARIG 2 A 3% o

PR REHZ GBS (RATEFARE ) RER 5.3 851 | B MR HEBR %3
S o TR P D o A SR R R A o B A B R AR ?
AMOVISRRER THI N (SEZE) DU HBARERBHTREBSMAF
HIRIES o -

(R QS BRY > F6 AT » 0 G P 72 (LT R % B SR A R SR R
i ) T T o T TR TR » b MR 0 B A L B s AR RS B AU o
BT ~ BB - JEW - % MRBFUHANE o BAOER  ZRNBENBETR
—HERD 1 TR A A > 2. EN BRI R AR o

EERETERENE: | KRER > ZONRESEREERBHELTIBEE >
P T » HE ST T R AL o 2 MEBE R B LA LT AL AR B R > Rt 4
R T B BB R R o KPS Y IR SRBMARE LR
m%m'LﬁxﬁﬂEW%“%&E«ﬁﬁ»ﬁﬁEﬁ o E N AR R R
B BRERY i T M T e B2 R R
o

H ﬁfm«ﬁgwmiéﬁﬁwﬁﬂ«ﬂ BRI RN B o KHEY




445

ST A FREEELEN > TRERARERE LSl » FRUREE LOEE o R
CRETNE 0 KRN —HRRTFRRXBREEY  UEHNOEREAF > RS
—EXRREERRE T HRRE o B BEFREERKHRMRIEREY - &R

RF LML B RES » RAHRT o RBEDH—WRMTLINENE - FIEA
TR LI BB T o REGEHE » MR Y B K N EARR —BARE o
il[l%x_ﬁ %%%Tﬁm ’ ﬁ%iﬁﬁﬁmﬂﬁﬁiﬂ%nn ’ {Bﬁﬁﬁiﬂﬁﬁ"%m/&ﬁﬂ}\ﬂ’ﬁ%ﬂ% ’

B BB B %%ﬁmv
mmﬁmﬁ%ﬁﬁﬁ o s ﬁ%ﬁﬂ@ﬁ?éii@ o [ABIERE LG ER -
T L T RE S o IR &30 » R THBI L SRR BRAE

A R ZRERFESZTORSER  TEEZERMEEE IS
BEENNE - AFREF PR BIEERA S DAL - AOBET CHE - My —
R CEE N E 1T (EREES ) » BEFZERAAFERFNEE - TR
4 Creel R R HE EWA MG UL » SEZBBMEELTHAAT HEFFOEH
B AU S A TSR BB AR o

PIE AT A R T 2 BB R R — S IR SR ER o
BT A E B EGHIRRE X DREHE (BBl ML EF BN
BAEY ( CEHRERY > 1974 B E oGl PECEE S S TR
G H o BS | B AEEHE o X MNTEH—8 » £33 FEEM
fr o m&&%%ﬁ%;fﬁxw»ﬁ%&digﬁzo




